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entirely Chinese nor entirely Asian, but ‘strong’ enough to withstand a
pure Chinese racial and cultural onslaught. The bourgeois Overseas
Chinese cannot be expected to be anything but fair-weather allies while
they are deprived of basic human rights and surrounded by fear and
hatred. China herself cannot be expected to feel sympathetic to the
world while the world is patently not sympathetic towards her. Nor
can we in the West make the world around us a safer and better place
unless we make a supreme effort to involve ourselves in the welfare of
the world, and not just the welfare of our own countries. (p. 249).
A thoughtful reader will sift from these lines certain food for reflection
with regard to constructive policies towards the Chinese in Southeast Asia.

Charles J. McCarthy, $.3.

MUSLIMS IN THE PHILIPPINES. By Cesar Adib Majul. Quezon City:
Published for the Asian Center by the University of the Philippines Press,
1973. ix, 392 pp.

Those familiar with Dr. Majul’s writings on Philippine Islam over the
last decade have long awaited this history of the Muslim Filipinos to the
end of the nineteenth century by a Filipino Muslim scholar at home in the
European-language, Arabic, and Filipino source materials. They will not be
disappointed, for this is an important book, and if not definitive, will be
the necessary starting point for any future study of Muslim Filipino history.
Placing the history of Philippine Islam in the larger context of Southeast
Asian Islam, Majul has moved away from the Hispanocentric perspective
and made considerable use of Dutch printed and manuscript sources hitherto
unused by historians of the Philippines. This is especially important for the
periods when the Spanish presence was absent from Mindanao and Sulu,
periods till now largely unknown because absent from Spanish writings.

The periodization of the book is essentially that earlier set out by Majul
in his article, ‘““The Role of Islam in the History of the Filipino Pepple,”
(Asian Studies 4 {1966 ], 303—315), though as a history the book effectively
comes to an end with the Revolution of 1896. A preliminary chapter
attempts the reconstruction of the chronology of the Maguindanao and
Sulu sultanates, based largely on the tarsilas, but complemented by certain
later European sources. The second chapter is concerned with the spread of
Islam in the Malay-populated lands of Southeast Asia, and specifically in
the Philippines to the coming of the Spaniards. After a third chapter which
sets general perspectives on the relations between Spaniards, Christian
Filipinos and Muslim Filipinos, the heart of the book is to be found in the
chapters dealing with the so-called ‘“Moro Wars”’, punctuated by two inter-
mediary chapters dealing chiefly with Maguindanao-Sulu relations with
other European and Asian powers. The ninth chapter on the political
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institutions of the Sulu sultanate, which would seem more appropriately
placed among the appendices, is followed by a relatively brief conclusion
entitled ‘“The Heritage”. The four appendices deal with Sulu in Chinese
sources, the institution of the juramentado, and genealogical questions. A
glossary of Arabic and Islamic terms and an extensive bibliographical essay
complete the book.

Not only is a long-felt need for a comprehensive history of the Muslim
South during the period prior to the twentieth century largely filled here,
but it is a history which presents Muslim society in its own terms, in relation
to Islamic values and Islamic jurisprudence. Too long have texts of Philip-
pine history, if not totally ignoring the Muslim South, presented it from
the perspective of hostile Spanish sources. Whether aiming at the extermi-
nation or the Christianization of the Muslims, few Spaniards made any
significant, or at least successful, effort to understand Muslim society, a
fact which is itself not surprising in the light of the historical relationship
of Reconquista Spanish Catholicism and Islam. Writing from a Muslim
point of view, Majul casts important light on such subjects as piracy,
slavery, and the depth of Islamic faith and practice in the territory of the
sultanates. Yet this corrective to Spanish perspectives is sometimes carried
to a point which seems to this reviewer likely to lead to an opposite distor-
tion. Undoubtedly the suppression of piracy was often a pretext for Spanish
conquest of Muslim lands. Likewise it is true, as the author points out, that
the sultans frequently had not authorized their vassals who engaged in
piratical raids on the Visayas or were unable to prevent them (p. 344).
Still the normal practice of sharing in the booty of these raids seems
scarcely compatible with a real desire to keep the treaties of peace. To say
that the Sulu sultan being himself a trader indicates that he was opposed
to piracy (pp. 107, 344), is not very convincing when Sulu trade was rather
with the lands to the south and west, and this was of course in no way
hindered by the raids on northern Philippines. Similarly it is true that at
certain periods the Spaniards enslaved Muslim Filipinos captured in war.
But they did not carry on a systematic slave-trade. Nor is it convincing to
say (pp. 166—167) that the slaving expeditions were only a part of the wars
against Spanish imperialism, and that slave-taking did not become signifi-
cant until the Dutch demand for plantation labor in the latter part of the
seventeenth century stimulated it. For the Jesuit complaints of the early
seventeenth century that the Manila government was unjust in its neglect
of the defense of the Visayas after having taken away from the Visayans the
arms by which they formerly defended themselves against slave raids,
would have no meaning had not slave raids on the Visayas taken place
before the coming of Spanish rule. Undoubtedly the missionary formation
of towns in place of the scattered barangays, as well as Spanish efforts to
conquer Muslim territories, led to an increase of the slaving raids, but they
did not create them. One need not be surprised of course at piracy and the
slave-trade among sea-faring peoples in the century of Francis Drake and
John Hawkins, knighted by the Queen of England for their piratical ex-
ploits against Spain when she had received her share of the loot, or when
Portuguese, Dutch and English competed in the African slave-trade, but it
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nineteenth-century Spanish policy towards the Muslims, Ileto’s work in-
dicates some other areas which have yet to be researched. In spite of the
evident prejudices of Jesuits like Fathers Pastells and Ricart, there are in-
dications, for example, that the relations between many of the Maguindanao
datus and the Jesuits were not completely hostile, and that Tamontaka
was becoming a center of considerable cultural interaction between Muslims
and Christians. Other aspects of this nineteenth century history need in-
vestigation, and of course the history of the twentieth century and
American policy towards the Muslim peoples has yet to be studied at all
in any depth. If much still remains to be done, Majul’s book is a major step
forward, and will for the foreseeable future remain the basic work from
which future research and writing must begin. In the light of its importance,
it is unfortunate that the publishers, while laudably providing for the
proper transcription of Arabic terms, have allowed rather frequent printing
errors in the English text. More disappointing is the incompleteness of the
glossary of Arabic terms used in the text, and the inadequacy of the index,
which lists only proper names. In a book which is certain to be used asa
frequent reference, this lack of a subject index is most unfortunate.

John N. Schumacher

ECUMENISM AND VATICAN II (Logos 9 / Cardinal Bea Studies 111). Ed.
by Pedro S. de Achitegui, s.J. Manila: Loyola School of Theology,
1972. 198 pages, 727.

The present book is mainly a re-edition, ““in an enlarged and updated
version,” of articles which were published in various issues of Philippine
Studies. The articles give us some ‘‘Select Perspectives,” ranging from a full
commentary on Dei Verbum to a critical study of some particular points
of other Council documents.

Understanding the Council documents is not easy because the final
texts emerged after a long and complex development. This is particularly
true for Dei Verbum which developed from a defensive Counter-
Reformation document, written in the style of Trent and Vatican I, into
‘“‘one of the most heart-warming (ecumenical) declarations of the Council”
(p. 9). The article of Fr, Joseph J. Smith (‘' An Introduction to the Consti-
tution on Divine Revelation’’) presents an excellent and richly documented
commentary of Dei Verbum, which enables the reader to discover the
revolutionary change which took place in the growth of the document and
which is often hidden in rather obscure ‘‘compromise’’ formulations,

In the first part of the article (‘“The preparation of the text”), the
author very briefly describes the different drafts of the document, After
having indicated the major objections to the first draft, he comments on
the historical intervention of Pope John (Nov. 20—21, 1962), which



